Šioje pakopoje prema, kuri supranta Viešpaties norą, padidėja iki maksimumo, o kartu su ja padidėja atitinkamai ir noras gauti daugiau. Taip atsidavusiojo širdyje kyla draskanti trintis tarp tuo pat metu kylančių emocijų, konfliktas tarp šimtų palaimos vandenyno bangų ir tada atsidavusiajam įgyja jo proto vyraujančios dievybės pavidalą. Taip prema paskleidžia savo įtaką tokiu būdu, kad leistų patirti bhaktui skirtingus skonius be jokio konflikto. Šie premos pasireiškimai yra anapus materialios logikos ribų.
Tuomet Viešpats, regėdamas atsidavusį, tarsi čatakos paukštį, kuris bando paragauti visų lietaus lašų, norintį paragauti Jo grožio, kvapo, garso, prisilietimo, skonio ir audaryos saldumą, bet nepajėgų tai padaryti, svarsto: „Kodėl aš laikau tiek daug nuostabių savybių sau pačiam?“
Kad atsidavęs galėtų mėgautis tomis savybėmis iki galo, Viešpats apreiškia savo kripa šakti (taip pat vadinamą anugraha) visų jo energijų ašigalį, aukščiausią kontroliuojančią energiją, kuri šventraščiuose aprašoma kaip karalienė lotoso viduryje, kurio aštuoni lapeliai yra aštuonios svarūpa šakti (vimala, utkaršini, jnana, kriya, yoga, prahvi, satya ir išana), ir kuri vadinama keliais vardais, tokiais kaip vatsalya (prieraišumas) ryšium su atsidavusiais, esančiais tarnystės nuotaikoje ir karunya  (užuojauta) ryšium su atsidavusiais esančiais santuokinės meilės nuotaikoje. Ji leidžia atsidavusiam pamatyti Viešpaties akis ir jo kūną. Kripa šakti dėka Viešpaties visa persmelkiančios laisvos valios dalelytė pasireiškia atsidavusiame ir sukelia didžiulę nuostabą netgi tiems, kurie suvokė Paramatmą. Šios energijos dėka Viešpaties prielankumas atsidavusiems tarsi imperatorius valdo visas kitas palankias ir prigimtines Viešpaties savybes, tokias kaip satya, šauča, daya, kšanti, kurias personifikuota žemė mini Šrimad Bhagavatam pirmoje giesmėje.
The eighteen condemned qualities of illusion, laziness, error, taste for material enjoyment, intense lust, fickleness, arrogance, envy, violence, exertion, lamentation, dishonesty,  anger, longing, fear, illusion of supporting the whole world, partiality, and dependency on others are not present in the body of the Lord. But in compliance to the   krpa sakti however, even these qualities become present sometimes in the various avataras such as Rama and Krsna and become realized by the devotees as excellent qualities.  

Attaining the power to taste all the Lord’s qualities such as his beauty and  fragrance,  and tasting each one, the devotee ascends to higher and higher peaks of astonishing experience, and his heart melts on incessant realization of the Lrod’s unprecedented affection for his devotee.  Then the Lord, displaying his wonderful nature,  says, “ Oh best of devotees, many births you have given up wife, house and wealth for my sake, and out of obligation to serve me you have endured the miseries of cold, wind, hunger, thirst and pain, tolerated the contempt of other men,   taking to a life of begging.  In payment for all your sacrifice, I cannot given you anything.  I have become your debtor.  Since lordship over the whole earth, taking the post of demigod,  and acquisition of mystic powers are unsuitable for you, how can I give them to you?  One cannot give grass and straw, the enjoyment of cows, to  any  human being.  Though I am unconquerable, I have just now been conquered by you; I live for you and dance for you.  I am hanging on to the creeper of your good qualities for support.” 

Hearing the sweet, affectionate words of the Lord, the devotee says,  “Oh Lord, master, ocean of mercy, you glanced upon me while I was being bitten by an array of crocodiles, the infinite miseries  of endless births and deaths amidst the terrifying current of material existence.  Lord, transcendental to all the material planets, whose butter-like heart melts as it manifests mercy, original spiritual master, destroyer of ignorance in the form of such qualities as lust, by manifesting the sudarsana cakra of  your wonderful form, you have pierced those crocodiles and freed me from the clutches of their teeth.  To fulfil my desire to serve your lotus feet, you placed the syllables of your mantra in my ears, you destroyed my suffering, you purified me by the process of constant hearing, chanting, and remembering your qualities and name, and made me understand how to perform service to yourself through the association of your devotees.  I am unintelligent, the lowest of the low, and even one day  have not done you service.  Such a miserly selfish person deserves to be punished.  Contrary to this however, showing your very self to me, you have made me drink nectar.  You have mortified me by saying that you have become   my debtor.  Now I am thinking what to do.  I would be presumtuous to ask you to pardon all my offenses—five, seven, eight, a thousand or a million?  I can definitely say  it must be more than a hundred thousand billion.  But let be all the fruits of my past activities, received and yet to be received. Previously I compared your dark limbs to the monsoon cloud, to the blue water lily and to the sapphire; I compared your effulgent face to the moon, and your tender feet,  to newly sprouted  leaves.   Now these analogies seem like a pile of burned mustard seeds  compared to a golden mountain or like a chick pea in comparison to a touchstone, like a jackal in comparison to a lion, or a mosquitoe in comparison to Garuda.  By my poor intelligence I have clearly committed offense to you.  Such inapt poetry meant as praise unto yourself is accepted by common people.  I am like an unsettled  cow threatened  by the sudden appearance of your glorious form.  But, I cannot defile the desire tree of your beauty  even with my  destructive comparisons.” 

In this way the devotee profusely praises the Lord, and the Lord, reveals to the devotee  endowed with all qualities of love, as much as possible everything desired, in relation to the Lord’s pastimes, filled with quality of rasa: Sri Vrndavana, the desire tree, the maha yoga pitha, the most dear daughter of Vrsabhanu, her associates such  as Lalita and other servants, his own friends such as  Subala and palyamanas such as Naiciki, the Yamuna River, Govardhana, forests such as Bhandira, Nandisvara Giri, all the mothers, fathers, brothers, friends and servants there, and the houses.  The Lord submerges the devotee in the enchanting tidal wave of various types of bliss, and then disappears with his entourage.    

Recovering conscousness after some moments, the devotee, anxious to see the Lord again, opens his eyes, and not seeing the Lord, he begins crying.  “Was I merely dreaming?--No, no, I was not dreaming, because I have neither drowsiness, nor any contamination in my eyes from sleep.  Was it some hallucination or witchcraft? No,  for witchcraft could never give such bliss.  Or was it from some defect in the mind?  No, because all the symptoms of unsteady mind-such as laya and  viksepa are totally absent.  Was it the fulfilment of some material desire?  No, no material fancy could ever approach what I have seen.  Was it a momentary meeting with the Lord?  No, because it is completely different from all previous visions of the Lord that I remember.”    In this way the devotee remains in uncertainty. Lying upon the dusty earth,   he prays constantly for the same experience, but not obtaining it,  he laments, rolls on the ground, weeps, wounds his own body, faints, recovers, stands, sits, runs about, and wails like a madman.  Sometimes he remains silent like a sage and sometimes, like a social misfit, he fails to perform his daily obligatory duties.  Like  a person possessed of spirits, or affected by evil planets, he talks incoherently.  Unto a devotee friend who comes asking privately what is the matter, he explains what he has experienced.  When the friend explains that it was, by good fortune,  a direct meeting with the Lord, satisfied, he recovers himself and becomes happy. 

But then again he laments, “How can I attain that experience again?  Was it a shower of mercy  from some great devotee Lord or, was it the result, by lucky chance, some how, some time, of some past honest endeavour in serving the Lord.  Or perhaps it was simply the causelessness of the  mercy of the Lord upon the lowest of the low, filled with dispicable qualities.  By some indescribable   fortune I have attained the Lord, but then, because of a grave offense, I have lost him again.  With muddled intelligence, I cannot    ascertain the truth.  Where shall I go?  What shall I do? By what means?  Who to ask?  I am completely vacant, without soul, without shelter, scorched by a conflagration. The whole world gazes upon me, ready to devour me.  Giving up this worldly association, I will live in solitude for a while.” 

Doing this, he laments further.  “Lotus-faced Lord, holding streams of nectar, bedecked with fragrant garlands which scent all the forests, attracting  swarm of vibrating bees—just for a moment may I serve your Lordship again.  Having once tasted your  sweetness, I cannot aspire for anything else.”   

He begins to roll on the ground, breathe heavily, faint, and lose his mind.  Suddenly seeing the Lord everywhere, he rejoices, embraces, laughs, dances and sings, and when the Lord disappears again, he becomes filled with remorse, and weeps. Being extraordinary in behaviour, he withdraws his very life symptoms, and he loses awareness of whether he still has a body or not.  Then, not aware  that his material body has passed to the elements, he understands only that his desired Lord, the ocean of mercy, has manifested himself, engaged him in service and is leading him to his own home. Thus the devotee reaches the goal of life. 

adau sraddha tatah sadhu sango’tha bhajana kriya 

tato’ nartha nivrttis ca tato nistha rucis tatah 

athasaktis tato bhavas tatah premabhyudancati   

     (First appears faith, then association with devotees,      devotional 

activities, clearing of obstacles, steadiness,      taste, attachment, bhava 

and finally prema.) 

The stages of devotion mentioned in this  verse have been described as they are.   Sneha, mana pranaya, raga, anuraga, and mahabhava, successively specialized tastes, are fruits growing  on progressively higher branches of the creeper of  bhakti.  Because the body of the devotee cannot tolerate the friction of extremes of all those tastes, they are not manifested in his body, and thus these tastes have not been described here.   

